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1. Protagoras
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About the gods I am able to know neither that they exist nor that they do not exist nor of what kind they
are in form: for many things prevent me from knowing this, its obscurity and the brevity of man’s life.

2. Euripides, Bellerophon
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Does anyone say then that there are gods in heaven? They do not exist, they do not exist, if anyone wishes
not to be a fool and believe an ancient story. Consider, you yourselves, not forming an opinion on the basis
of my words. I say that tyranny kills very many and takes away possession and sacks cities in transgression
of oaths. And doing these things they are happy more than those acting piously in quiet every day. I know
small cities that honor the gods which obey larger, more impious ones because they are ruled by the number
of greater arms.

3. Aristophanes, Clouds
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Strepsiades. 1t is quite evident that Zeus throws this [his thunderbolt] at perjurers.
Socrates. How could this be, you idiot stinking of the Cronia, older than the moon! For if he really does
strike perjurers, why then hasn’t he burned up Simon or Cleonymus or Theorus? For they’re major
perjurers! But then he strikes his own temple and Sounion, the cape of Athens, and the great oaks — what’s
he thinking? An oak surely doesn’t commit perjury!
Strepsiades. 1 don’t know, but it appears you speak well.
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Worse Argument. 1 say Justice does not exist at all. Better Argument. You say it does not exist? Worse. Come
on, where is it? Better. Among the gods. Worse. Then how, if Justice existed, was Zeus not destroyed for
binding his own father?



4. Unatttributed tragic fragment
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I dare to claim that the gods do not exist, for bad people enjoying good fortune shocks me.

5. Thrasymachus
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The gods do not see human matters: for else they would not have overlooked the greatest good for humans,
justice. For we see that humans do not practice this.

6. Critias [?], Sisyphus [?]
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Then it seems to me that some clever man, wise in thought, invented the fear of gods for mortals so that
there would be some fear among the bad, if ever in secret they do or speak or think anything.
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He introduced the most pleasant of teachings, concealing the truth with a false story. He said that the gods
lived there where most of all he would terrify humans by leading them [?], whence came, he knew, fears
for mortals, and the benefits for their wretched life.

7. Prodicus apud Sextus Empiricus
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Prodicus of Ceos says, “The ancients considered that the sun, the moon, rivers, fountains, and in general
everything that is helpful for our life were gods because of the help they provided, like the Egyptians
regarding the Nile,” and [scil. he says that] for this reason they considered that bread was Demeter, wine
Dionysus, water Poseidon, fire Hephaestus, and in this way for each of the things that benefited them. (trans.
Laks and Most)

8. Democritus apud Sextus Empiricus
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There are some people who think that it was on the basis of the unexpected events that happen in the world
that we have come to conceive of gods; Democritus too seems to be of this opinion. For, he says, when
ancient men saw what happens in the sky, like thunder, lightning, lightning bolts, conjunctions of stars,
eclipses of the sun and moon, they became frightened and thought that gods were the causes of these things.
(trans. Laks and Most)



9. On the Sacred Disease
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Another strong proof that this disease is no more divine than any other is that it affects the naturally
phlegmatic, but does not attack the bilious. Yet, if it were more divine than others, this disease ought to
have attacked all equally, without making any difference between bilious and phlegmatic. (trans. Jones)
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This affliction [impotence] affects the rich Scythians because of their riding, not the lower classes but the
upper, who possess the most strength; the poor, who do not ride, suffer less. But, if we suppose this disease
to be more divine than any other, it ought to have attacked, not the highest and richest classes only of the
Scythians, but all classes equally. [...] But the truth is, as I said above, these affections are neither more

nor less divine than any others, and all and each are natural (trans. Jones).

11. Euripides, Suppliants
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With other men I labored contending with this
kind of speech: for someone said that for mortals
there are more of worse than of better things. But
I hold the opposite opinion to these, that there are
more good than bad things for mortals. For if this
were not so, we would not be in the light of day. I
praise the one of the gods who separated our
living from confused and bestial, first implanting
intellect, then giving the tongue, messenger of
words, so that we understand voice, and the
growth of crops and watery drops from the sky
for their growing so that he [the god] grows things
from the earth and gives drink to our belly. And
in addition to these, defenses against the winter
and means of warding off the heat of the god, and
expeditions on the sea, so that we have exchanges
with others for things the land lacks. And what is
unseen and we do not know clearly, prophets
foretell by looking into the fire and at the folds of
entrails and from the flight of birds. Are we not
luxuriant, when the god has given such provision
for life, if these things are not sufficient? But
thought seeks to be stronger than the god, and
having acquired arrogance in our minds we think
that we are wiser than divinities.



12. Xenophon, Memorabilia
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Then you will know that such is the greatness and such the nature of the deity that it sees everything and
hears everything alike, and is present in everywhere and takes care of everything.

To me at least it seemed that by these sayings he kept his companions from impiety, injustice, and baseness,
not only when they might be seen by people but even in solitude, since they always felt that no deed of
theirs could at any time escape divine notice.
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In the first place, then, he tried to make his companions prudent toward the gods. [...]

“Tell me, Euthydemus,” he began, “has it ever occurred to you to reflect on the care the gods have taken
to furnish human beings with what they need?” [...]

“And since we are need of nourishment, do they give it to us from the land and provide seasons suited to
this, which offer us not only many varied things that we need, but also which we enjoy?” [...]

“And water too, worthy of so much, do they give to us so that, with the earth and seasons, it grows and
increases all the things that are useful for us, and nourishes us too?” [...]

“And do they provide fire as well for us, a defense against the cold and a defense against darkness, and a
helper for every skill and all the things with which humans furnish themselves on account of their
usefulness?” [...]

“And does the sun, when it turns in winter, come closer, ripening some [crops], withering others whose
time has passed, and having done these things no longer comes closer, but turns away taking care lest it
harm us in any way more than necessary by warming?” [...]

“And did they also implant reason in us, whereby, through reasoning and remembering what we perceive,
we come to learn how each thing brings benefit and contrive many things by which we take advantage of
good things and drive off bad; and did they give expression to us too, by which we transmit all good things
to one another by teaching and take part in them, and establish laws and act in government?” [...]

“And in so far as we are unable to foresee what is beneficial for the future, do they assist us through
divination by speaking what will turn out to those inquiring and teaching them how it would be best?”
“For these reasons we should not despise things unseen but, realizing their power in their manifestations,
honor the divine.” (trans. Marchant/rev. Henderson)



